Introduction
When in 1888 the learned Father Paul Bedjan, a Lazarist missionary born within the Chaldean Church of Persia, 1 published the Syriac text of the Histoire de Mar Jab-Alaha, Patriarche et de Raban Sauma, 2 a new chapter of the history of the Church of the East was about to be written. Before the discovery and publication of this text, 3 our knowledge of the Mongol period of the Church of the East in Mesopotamia, roughly from 1250 to 1350, was rather limited, and based mainly on Giwargis Bar c Ebroyo's historical work. His work was concerned more with his own Syriac-Orthodox Church and with general history, and his comments on the Church of the East, insightful
The Chaldean Church of nineteenth-century Persia has its origin in Yuhannan Sulaqa's ordination by the Pope in 1553 as head of the Uniat Chaldean Church, which thereby separated itself from the Church of the East (the "Nestorian" Church). For an overview of this period, including further bibliographical references, see H.L. Murre-van den Berg 1999. This paper, as well as most translations and studies of the text, are based on P. 5 Over the last hundred years, this text has been the subject of numerous scholarly publications, all of which contributed to our knowledge of the Church of the East in this particular period. 6 However, when about a year ago I myself turned to this text, I discovered that despite all the work done, much more was to be uncovered by a fresh reading of the testimony of the anonymous early fourteenth-century writer. In this paper, I will focus on what the author, through the life story of the two protagonists, tells us about the Church of the East around the year 1300. While reading the text in this way, I also began to form ideas about a possible identification of the author, a subject I will return to at the end of the paper.
Before discussing what I think are the five major themes of the History, a short introduction to the main line of the story is in order. The History, spanning a little over two hundred pages in Bedjan's Syriac edition, tells the story of two monks from what is now China: Rabban Sauma from Khan Baligh and Rabban Marcos from Kawshang. Rabban Marcos, at least ten years the junior of his fellow monk and tutor, around 1278 persuades Rabban Sauma to embark on a pilgrimage to the west, if possible to Jerusalem, to see the holy places and to be blessed by the relics of the martyrs and reBarhebreaus (Gregory al-Faraj, Giwargis Bar c Ebroyo) was the Maphrian of the Syriac Orthodox Church in Maragha between 1266 and 1286. He was a prolific writer on a wide range of subjects (for an introduction and bibliographical overview, cf. Takahashi Hidemi 2001), and his historical works are of particular importance for our subject, see J.S. Assemani 1728, vol. Ill, pp. 451-454, 473-476, and B.A.W. Budge 1932a, p. 492 the special position of the Christian community. 15 The final quarter of the book is almost entirely devoted to the tragic story of the siege and fall of the fortress of Arbil, describing the events in the winter and spring of 1310.' 6 After the fall of Arbil and the massacre of its Christian inhabitants, Mar Yawalaha's power was broken and the story ends in 1312, when the number of bishops and metropolitans ordained by him is said to have been seventyfive. In all likelihood, the final lines of the History that tell us about Mar Yawalaha's death in 1317 were added after the story was finished.
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The fascinating story of the years of Mar Yawalaha's reign during the IIKhans of Persia is confirmed by other sources on all main points, 18 and there is no doubt that its author intended to present a faithful account of what happened in his day. That there is some reason to believe that his account is coloured by his personal view on the developments of the period under discussion, will become clear in the last part of this contribution.
The Church of the East According to the Author of the History
What were according to the anonymous author of the History the most important characteristics of the Church of the East around the year 1300? He pays particular attention to five themes: (1) religious life within the Church of the East; (2) the concept of Providence; (3) the Christian community and the 'Powers that be'; (4) the relationship with the Muslims; (5) the Church of the East as an international community.
Religious Life
The most pervasive element in the author's description of religious life of the Church of the East is the overwhelming importance attached to the sacred. Holy places and persons play a major role in the book and one might even characterise the book as first and foremost a hagiography of both protagonists. 19 Indeed, not only their exemplary early lives, conversions to ascetism and pilgrimage to the west display all signs of the hagiographie intent, 20 but the author considerably adds to the protagonists' holiness by describing their regular visiting of holy places 21 and their large contributions (in money and personal supervision) to the building of churches and monasteries. 22 The protagonists also seem to add to their holiness by meeting holy persons: the patriarch of the Church of the East, Mar Denha, after their long journey from China to Mesopotamia, and the Pope (Mar Papa) in Rome. 23 As is fitting for a patriarch, Mar Yawalaha is considered even holier than Rabban Sauma: according to the author, his arrival in Mesopotamia and his election to the patriarchate were due to divine providence (see below), which was underlined, among other things, by portentous dreams experienced by Mar Yawalaha himself and by local bishops. 24 However, the description of the lifestyle of the protagonists not only serves the "sanctification" of the protagonists, but also serves distinct educational purposes: to present exemplary models of Christian behaviour and enlarging the readers' knowledge of the Christian church and its history. The author not only emphasises the importance of holy places and the benefit that comes from visiting them and contributing to them, but he also deliberately mentions many names of holy persons and their shrines. ], pp. 1-3, the birth and youth of Sauma, pp. 3-9, etc. Cf. also the long passage inserted after the description of the fall of Arbil, where this city is bewailed by means of ingenious use of the book of Lamentations, ibid., 200 .
Providence
Although the History certainly is not a systematic-theological treaty, its author is interested in dogmatic issues. This is especially apparent in his rendering of Rabban Sauma's encounter with the cardinals in Rome, where an interesting discussion on western and eastern positions on the filioque (the procession of the Holy Spirit) is found. 33 During that same discussion Rabban Sauma produced a traditional "Nestorian" confession, in which two qnume (besides two natures and one person) are distinguished in Jesus Christ, a statement which surprisingly goes unnoticed by the cardinals. 34 However, these issues are not taken up again by the author in other parts of the book and stand isolated in the part that is based on Rabban Sauma's travelogue.
A theological issue that apparently occupied the mind of the author himself is the subject of divine providence. Two lines of thought can be distinguished in this text. The first is the conviction that God is the supreme ruler over the kingdoms of this world, and rules especially with an eye to the well-being of his church. 35 The author, therefore, concludes that it was no coincidence that Rabban Marcos and Rabban Sauma happened to be in Mesopotamia at that particular time: it was God who guided these two monks on their way to the west and it was God who elected Rabban Marcos to serve the Church of the East. 36 The name Mar Yawalaha, given by Mar Denha by choosing randomly from a number of names on the altar, underlines this point, since the name resulting from this procedure means "God given." 37 Especially in the first half of the book the author is able to point to quite a number of cases of divine intervention that all benefited the Church of the East. 19, 43-44, 88, 119, 122, 125, 129-131 and 149. However, when in the second part of the book the author tells the story of the siege of Arbil, he clearly needs to refine his theory of divine providence further. The possible explanation of God testing his beloved does not suffice, because the author can see no good resulting from the massacre of Arbil's inhabitants. 39 He then turns to the notion of punishment. He suggests that the Christians of Arbil had transgressed divine laws so irrevocably that their punishment in the form of the destruction of their city was well deserved. 40 Of course, according to the author, this explanation does not exclude others of a more inner-worldly nature: the long-standing hatred of Arab Muslims towards the Christians of this city, and the non-intervention policy of the Mongol king. There seems to be a link, though, between the inhabitants' mistakes in dealing with the situation, and the way in which God punishes by not interfering and by letting the inhabitants dig their own graves.
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The Powers that Be
Although the author does not spend many words reflecting on the relationship between the Church of the East and the Mongol Il-Khans of Persia, it becomes clear that this subject is one of his main interests. Throughout the book numerous references inform the reader about the ways in which the various rulers influenced the situation of the Christian community. Three aspects can be distinguished.
First, the author carefully describes the official relationship that existed between the Mongol kings and the Church of the East, via its head, the patriarch. A new patriarch had to be formally accepted by the Mongol ruler, a practice the Mongols had inherited from the Abbasid rulers. 42 With every
Earlier in the text, the author portrays God as testing his beloved in connection to the tribulations that befell the patriarch: "God chastises in mercy and gives suffering to win us back" (P. ], pp. 155-156: "It must be said, however, that the inhabitants of the fortress and others with them, had hardened their hearts. They relinquished the way of the Christians and treated the divine laws with utter contempt. They made fun of recluses and priests, robbed each other, and broke through the fences of our Lord, so that no opportunity was left for warnings or instruction." This also included tax regulations (jizya -capital tax for non-Muslims within a Muslim state). Under the Mongols these earlier regulations were variously dealt with: tax collection was sometimes allowed to the patriarch (who then could use the revenue for purposes within the Christian community), but after Muslims became more influ-new ruler, Mar Yawalaha, during whose reign seven different Il-Khans ruled Persia, had to obtain official recognition of his position and his right to levy taxes from his people. This official recognition was with every new ruler readily granted and was sealed with gifts and official documents. 43 The Church itself accepted this as a normal way of doing things and saw prayer for the royal family as an apostolic injunction. 44 Secondly, despite the rather sober description of this relationship with "the Powers that be," in a few instances the author proves to be well aware of the high expectations the Church of the East had of the Mongol rulers in the early period of their rule. ], pp. 36-37: "And he [King Abga, 1264-1282] took Mar Yawalaha's hand and said to him: 'Be strong and a good leader, and may God be with you and support you.' And he covered his head with the mapra [pallium] that was on his shoulders and gave him one of his own sandali, i.e., a small throne. And he also gave him a parasol, which is called sukor in Mongolian and which is held above the heads of kings, queens and their children to protect them against sun and rain, but mostly are spread above them to honour them. He also gave him a gold paiza, the sign of these kings, alongside the usual permits, so that he might rule over everyone, and the great seal of the former Catholicus, and he paid him the many expenses of the consecration." See for further descriptions of official meetings, ibid., p. , pp. 86-87: "And because of the honour of the Catholicus, and to support the hearts of the Christians -all who confessed Christ -and to increase their love to Him among them, he set up a church very close to the entrance to his throne, so that the ropes of the church tent intermingled with those of his house. He threw a large party lasting three days, and king Argon himself brought food to the Catholicus and handed the cup to him and to all those in his service. And the king took care that meanwhile the clerics, holy fathers, priests, deacons, and Sauma's admiring remarks on the Christian kingdoms of the west, first in Byzantium, 47 then in Rome. 48 Thirdly, however, the author does not lose himself in dreams of a bright future for Mesopotamian Christianity. In this book he is primarily interested in the intricacies of the actual relationship with the rulers, with all the diplomatic pitfalls and inter-communal rivalry, especially between Christians and Muslims, that come with it. He reminds his readers of the fact that Mar Yawalaha was chosen primarily because the clerical and lay leaders of the Church expected him to be best suited to deal with the Mongol rulers, considering his "Turkish" provenance. 49 And they were not disappointed in this respect: "Day by day their (the Christians'] glory grew and the splendour of their church increased. All this because of the great diligence and the wise rule of Mar Catholicus and his insight in the reasoning of the royal family."
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In the second part of the book, however, it becomes apparent that the political skills of the patriarch were no longer sufficient to maintain the good relationships and the established position of the Church of the East. Large bribes were needed to counteract the influence of Muslim officials who gained influence at the court, accompanied by continuous diplomatic efforts by the patriarch himself. 51 The siege and fall of Arbil forms the apotheosis of this tendency, in which the patriarch, even with the help of the metropolitan of Arbil and some high Mongol officials, was not able to prevent the eventual massacre of all the Christians in the fortress of Arbil. The author describes the attempts at saving the situation in great detail, and in the end primarily blames the Arab Muslims and the Arbil inhabitants for this outmonks recited the liturgy day and night, and that the naqosha [simantron] of this church was never silent. And thus the glory of the eastern and western Christians grew, until they exclaimed with one voice: "Blessed be the Lord who has made us rich. The Lord has visited his people and has given us redemption!" P. 
The Muslims
There can be little doubt that the author first and foremost attributed the Mongols' change towards the Christian community to Muslim influence at various levels. In fact, every disaster, great or small, that befell the Christians in this period in one way or another is ascribed by the author to Muslim influence. The first of these calamities is Mar Yawalaha's imprisonment following a false accusation of disloyalty to the first Mongol Il-Khan who converted to Islam, Ahmad Tegüder (1282 -1284 . Although the accusation was put forward by two Christian clerics, it was in fact supported by two important Arabs.
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This incident was followed by years of peace for the Christians under Argon (1284-1291), Gaikhatu (1291-1295), and Baidu (1295), but from 1295 (Ghazan, 1295-1304) the situation started to change: "The Arab people rose up to take revenge on the Church and its children because of the destruction wrought by the father of these kings." 54 A Muslim emir called Nauruz was able to organise the capture and torture of the patriarch, force conversions to Islam and in general to pose severe restrictions on the Christian and Jewish communities. 55 Spring 1296, Ghazan restored Mar Yawala-P. Bedjan 1888 [1895 2 ], p. 202. Note also the author himself, who comments on a change of power after King Argon died in 1291, ibid., pp. 88-89: "And at his departure the whole Church under the heavens mourned, because the things that were done and undone before his time, were put straight in his time. Who would not be sad during a change of power? See, how difficult the issue is for every one, how bitter the matter? When one knows the high officials of the king and the members of the royal household and not to speak of the present king?" 1 assume that the author is referring to the time of writing, during Uljaitu (1304-1316) or perhaps Abu Said (1316-1335), rather than the time following the death of king Argon; so also P.G. Borbone 2000, p. 95. P. Bedjan 1888 [ 1895 2 ], pp. 39-46. The author uses the term "Arab" (tayyaya), to denote the Arab Muslims, but in addition he uses a number of non-ethnic terms: (ethaggar, "to become a Muslim," ibid., pp. 42, 107), hagârayê ("Hagarenes," ibid., pp. 39, 149), bnay hâgâr ("sons of Hagar," ibid., pp. 127, 155), îshmflâyë ("ishmaelites," ibid., p. 124), and maSlmane ("Muslims," ibid., p. 171). ha to his former position, but the author notes in conclusion: "but as the King slightly increased his honour [of Mar Yawalaha], hatred increased in the hart of the enemies." 56 The first years of king Ghazan's reign was to prove a period in which serious anti-Christian incidents occurred, including another looting of Maragha accompanied by forced conversions, 57 and the first attempt by Muslims to expel the Christian forces from the fortress of Arbil, both in 1297.
58 Again, Nauruz is said to be the evil genius, but after his capture and decapitation other emirs take over the task of plotting against the Christians of Arbil. 59 It is during this first siege of Arbil that the proposal is made to Mar Yawalaha to have all the Christians leave Arbil and resettle elsewhere, "because the enmity between these two religions, of the Syrians and the Arabs, has increased. If we leave the matter like this, great harm will be done to this kingdom." 60 The patriarch refuses to cooperate and for the time being the matter is solved by treaty. This forms the introduction to an apparently peaceful period between 1299 and 1309 under Ghazan and Uljaitu (1304-1316), on which the author has little to say.
Finally the siege and fall of Arbil in 1309-1310 is also attributed primarily to Muslim plotting. Divine punishment of the Christian inhabitants, the Mongol rulers' disinterest, perhaps even the Catholicus' failing diplomatic insights may all have contributed to the disaster leading to the gruesome massacre of the city's inhabitants, but it is the Arab Muslims, lead by a man called Nasr, "evil by nature and of bitter intent," who bear the blame: "He became the cause of the realisation of the evil intent of the Arabs, which he had begun already in the year 1608 of the Greeks [A.D. 1297] . And all the sons of Hagar, great and small, important and humble, emirs and soldiers, scribes and lawyers, governors and senators, connived to take the fortress of Arbil from the Christians and to destroy its inhabitants."
61 They succeeded in their plan by using a variety of less than honourable means, including 
The Church in East and West
The theme of Arab enmity towards the Christians, which dominates the second half of the book, almost entirely supplants the theme that is of particular importance in the first half of the book: the Church of the East as an important part of the World Church. The author was well aware of the expansion of his church and certainly was proud of it. He includes a number of references to this fact, starting off in the prologue with a reference to Christ's promise to be with the apostles until the end of times, and suggesting that the Christianization of "Indians, Chinese, and other Eastern peoples" constituted the fulfilment of this promise. 64 This forms the introduction to the early histories of Sauma and Marcos, whose impeccable family backgrounds in Khan Baligh and Kawshang bring home to the reader that far-away places like this produced outstanding Christian leaders. 65 The Far-Eastern background of these two men remains an important aspect of the story, which is referred to a couple of times, e.g., when Mar Denha intends to send them back to the East, 66 ], p. 84, in a caption: "On the return of Rabban Sauma from Rome and from Mar Papa, Catholicus Patriarch of the Romans and all the westerners." It is certainly remarkable that Rome should so easily have accepted the "Nestorians" within its fold. Perhaps the cardinals did not obtain an accurate enough translation of Rabban Sauma's confession of faith, and they possible did not realise at all that Rabban Sauma's Church was the same as the "Nestorian Church" known to them as heretical.
ha, 79 but must have had some connection with Arbil as well, the city whose fate seems to be particularly close to his heart. Although we might assume that the Arbil massacre was a decisive event for many Christians of the time, the very detailed description of the protracted negotiations and the various stages of the siege, suggests personal involvement.
Only one significant person in the History is not mentioned by name: the metropolitan of Arbil during the siege of 1310. 80 The author had mentioned the name of the metropolitan who was in office during the siege of 1297, Mar Awraham, "an old and weak man," 81 who plays no further role in the History. The metropolitan of 1310, however, is extremely important: he is the one who speaks for the Catholicus at the Mongol court on two different occasions and earnestly tries to prevent utter disaster to happen. 82 At the same time, it seems that the extensive report of the metropolitan of Arbil's diplomatic efforts also serves to defend this cleric against possible accusations by those who might have blamed him for the disastrous ending of the procedures. Whatever went wrong and however hesitant the metropolitan might have been, the author is convinced that he had done his utmost to save the Arbil inhabitants. 83 All this brings me to the conclusion that the author of the History might well be no other than the metropolitan of Arbil in 1310.
Is there any evidence outside the text that supports this identification? So far, what is known about the metropolitan of Arbil is consistent with this
The text suggests that the author personally saw the monastery when it was completed, and the extensive description even suggests personal involvement in the building process, cf. P. Bedjan 1888 Bedjan [1895 ], pp. 135-138. 1 Apart from the metropolitan of Arbil, only very minor characters go without names.
Considering the important role of this metropolitan in the story, it is hardly conceivable that the author merely forgot to mention his name and thus the omission must be deliberate. 81 ], pp. 167-168 and 177-183. The metropolitan's speech on the second occasion is reported in full and displays intense personal involvement in the matter. On the first occasion it is mentioned that the metropolitan had fled to the village of Bet Sayyada, because "he was angry at the inhabitants of the fortress, because they had not listened to him" (P. Bedjan 1888 Bedjan [1895 ], p. 167). He was then convinced by the patriarch to use this opportunity to intercede for his people. On the second occasion, the metropolitan is again portrayed as hesitant about what to do. Paralysed by fear, he was again hiding in Bet Sayyada (cf. P. Bedjan 1888 Bedjan [1895 ], pp. 177-178). He then realised that he had to risk his life to save the patriarch and the people of Arbil and made a final attempt at finding help for the Christians among the highest Mongol emirs. He succeeded, but others prevent his plan from being carried out.
identification, but does not conclusively prove it. Timothy II, the successor of Mar Yawalaha, is known to have been the metropolitan of Arbil under the name of Mar Yosep before his elevation to the patriarchate in 1318. 84 The acts of a synod convened by him shortly after his election have survived and testify to his interest in canon law, education of clergy and lay people, proper ascetic lifestyle of monks and bishops, and the establishment of pious foundations to support churches and monasteries. 85 Most of these are probably not very characteristic of individual clerics, but they certainly support the identification as the interests are very similar to those of our author. This also accounts for the work that Mar Timothy produced under his own name on the "mysteries of the Church."
86 As far as can be concluded from Assemani's description, nothing contradicts my hypothesis, but again, interest in the liturgy as such is insufficient evidence for a positive identification. All other references to Timothy II present the same pattern: the identification is possible and perhaps even likely, but not proven. 
Conclusion
Whether or not the author of the History was indeed Mar Yosep of Arbil, the later patriarch Timothy II, the text strongly suggests that the events in Arbil constituted a defining moment for the author and possibly also for the Church of the East of the early fourteenth century. The change from the relatively benevolent reign of the Mongols in the last decades of the thirteenth century to a period in which Christians had to defend themselves at all costs to Muslim opposition, was probably all the more bitter because of the high hopes the Christians of Mesopotamia had had of Mongol power. The Church of the East, which around 1300 was at the high point of its expansion, with contacts in Rome and Beijing, at that very moment was not able to defend the inhabitants of one of its important cities against the plotting of local Arab Muslims who resented the Christians' important position under Mongol rule. Although more than two hundred years later, in the middle of the sixteenth century, the Church of the East managed to recover at least partly from the disastrous events of the fourteenth century (from most of which our author was probably spared), the History stands as an enduring testimony to a writer who knew that the times were changing for the worst but who still wanted to record the greatness of the Church he knew and loved.
